be noted that in January 1790 the Société des Amis des Lois was founded and in February 1791 the Société des Nomophiles, approaching the ideas of the Club des Jacobins (previously the Société des Amis de la Constitution), which published the Journal des Amis de la Constitution. 3 These societies operated as Jacobin centres, based on the democratic equality of their members, and as hubs of national language policy complementing the Académie Française, which they intended to reform. This reform consisted of the overthrow of aristocratic language and the creation of a simple, specific and active language, a powerful instrument for the transformation of society. Domergue, who was elected to the Académie in 1795, in an attempt to link the political with the linguistic issue, characterized the conservative puristic language and the élitist "good use" [bon usage] of the French language as a "superstition of grammar" and an "enemy of clarity" and proposed the creation of neologisms, that is, new signs that expressed new ideas, as a right that belonged to everyone: a "sensible neology" suitable for the regeneration of a language understood by all, a "well-constructed language" that obeyed reason according to Condillac's formulation. 4 Domergue also proposed a phonetic orthography, an "image of a sane pronunciation according to reason, worthy of a free people". 5 Revolutionary language, the language of the rights of man, had to be linked to the language of the people, establishing it institutionally and introducing a new rhetoric, laconic, warm, intimate and effusive.
6 From 1792, the task of spreading this language throughout the whole of France was assumed by patriots [apôtres de la liberté] who sallied forth, imbued with hatred for monarchs and love for democracy, so that patriotism and freedom might triumph. 7 While dechristianization was taking place, 8 there was an explosion of the written word, an excessive production of texts rooted in the spoken vernacular, with no punctuation and many typographical errors, that vibrated with revolutionary zeal and called for action in the new language. Freedom of the press gave rise to the figure of the journalist-patriot. The spread of revolutionary language took place in outdoor public areas, during collective text readings, conversations and celebrations where the traditional modes of catechesis and carnival experienced a revival. 9 However, although this blossoming language was not born during the French Revolution, the revolutionary environment revitalized the concepts of political humanism and the Enlightenment, which were established through general use and radicalized. The new terms were distinguished by a tendency towards antithesis and exaggeration, while the classical languages were an inexhaustible source of neologisms. 10 Language theorists transferred to words the continuity of the ancien régime as well as the rupture caused by the Revolution. The signifiers as well as the signified of a corrupt society had to change, and new definitions worthy of freedom were considered necessary. In 1791, Domergue employed the neologism loyaume as a substitute for the term royaume, which belonged to the ancien régime: "We call a country sovereignly ruled by a king a kingdom [royaume]; I will call a country in which the law alone commands a lawdom [loyaume] ." 11 In reality, the neologism had already appeared in 1789, in a pamphlet entitled La trompette du jugement, in which the anonymous author, after defending the "fiery fervour of his pen", posed questions regarding the governance of France and noted:
The law that was created and accepted by all is our sole master; if we could use this word without encroaching on grammar, we should say that France is a "loyaume" or if we find the use of a Greek word more venerable, this word would be "Nomarchy", from Nomos.
12
Moreover, the first use of the word nomarchy to signify a government ruled by law belongs to the French Enlightenment. It was used in 1766 by the philosopher Nicolas-Antoine Boulanger, a friend of Denis Diderot and contributor to the Encyclopédie, 13 who, in his work L'Antiquité dévoilée, referring to the origin of political regimes, observed:
Such was the origin of this destructive government known as Despotism, which we see established in almost all parts of the world. There are, however, certain countries that have had the happiness to evade its blows and substitute public reason or law for the will of man. It is under this Nomarchy that societies have been the happiest.
Hellenic Nomarchy
In 1806, a book entitled Hellenic Nomarchy was published somewhere in Italy. 16 Its anonymous author (henceforth called Anonymous) 17 did not reveal the origin of the title of his work. The subtitle Discourse on Liberty is obviously borrowed from the political works circulating in abundance during this period (for example, the Discorsi pronunciati nella Società patriottica di Corcira).
18
Anonymous' reasoning is structured around the oppositional schema of monarchy-nomarchy. Both terms are semantic loans. The Greek dictionary of Anthimos Gazis (1809) defines the later Hellenistic word nomarchy as office of the nomarch, where the ancient word nomarch [νομάρχης] meant protector and administrator of an Egyptian nome. The Ventotis French-Greek dictionary (1790) also translates nomarche as a governor of Egypt. It was entered in the dictionary of the Académie Française (1798) with the same meaning.
The Hellenic Nomarchy transfers the new meaning into Greek. If we accept the last possibility, we can draw some hypotheses as to how the neologism came to the Greek writer's attention. Had he resided for some time in Paris, he might have had the opportunity to read Domergue's periodical or the anonymous pamphlet, or to participate in the political edification of the societies, where democratic publications were read communally. Alternatively, had he resided in Italy or the Ionian Islands, he might have been able to procure or hear it at some (illegal) Jacobin club and, overcome by a state of enthusiasm, noted the term that caught his interest on a scrap of paper, something he admits he did, gathering notes in Italian, French and Greek.
21
In any case, Anonymous was a patriot, involved in revolutionary activities. His linguistic convictions were similar to those of the grammarian-patriot Domergue. He held forth against scholastic "word-lovers", ready to condemn his language with "Gazis' syntax in hand". 22 He also attacked "rhetorical sentences", obviously hinting at the pretentious aesthetic language of the aristocratic élite, and the La Crusca academicians, the authorities of linguistic conservativism. He favoured a simple language and, consequently, a new grammar. His motto "meditation suffices" (inspired perhaps by the Enlightenment's sapere aude) 23 paid tribute to orthos logos, that is, reason.
The text is a printed screed with no paragraphs and many typographical (and spelling) errors. Anonymous' polemical discourse bears the influence of the dynamic of the French Revolution. His improvisational writing targeted emotion, with an eye towards brevity and sometimes with undue emphasis; thus, it requires an alert reader or listener. He created neologisms -some perhaps inspired by revolutionary gazettes (for example, ανότης, αρετοδοχείο, λαοκλέπται, ξυλολογήματα) -and employed, just like the French revolutionaries, metaphors from the animal kingdom to underline tyranny's brutality, obscenity and inhumanity 24 (for example, bloodthirsty wolves, eat and drink like swine). 25 Delineating the changes in government from monarchy to nomarchy, Anonymous employed a series of keywords from the French Revolution. The direct sources he mined for the content of his concepts might have included: ancient Greek philosophy (Aristotle), Italy's Risorgimento (Machiavelli, Alfieri), the French Enlightenment (Montesquieu, Rousseau) and early Utopian socialism (Babeuf). 26 However, it seems more likely he employed an assimilated knowledge of various commonly accepted ideas from the revolutionary vulgate.
27
Anonymous accepted the classic tripartite classification of political regimes into monarchy, aristocracy and democracy. Monarchy, which resulted when political society was instituted and man withdrew from nature, is equated with tyranny, oligarchy and theocracy. Apart from Alfieri, Anonymous also drew inspiration from the radical anti-tyrannical rhetoric of the French revolutionaries to draw the portrait of the bloodthirsty, corrupt, "automatic" (αυτόματος) tyrant. 28 Undermining the image of the clergy, its higher echelon especially, was an effective weapon of revolutionary propaganda: prelates were equated with the nobility, they wore rich garments, misappropriated money and purchased offices while burdening the people. 29 Nomarchy has alternatively been called πολιτοκρατία, the rule of citizens (a term that had appeared in the work of Evgenios Voulgaris, while it was 24 28 Perhaps Anonymous had in mind the "automate royal" which Condorcet humorously proposed in the Lettre d'un jeune mécanicien (in the journal Républicain, no. 3) during the crisis of Varennes (16 July 1791). In this parody, a young mechanic, student of Vaucanson, the famous maker of automata, proposes to offer the constitutional committee a mechanical king, who would be eternal and not dangerous to liberty. I wish to thank Raymonde Monnier for notifying me of Condorcet's text. 29 The lustful coupling of monk and nun are also part of the clergy's negative image; see Ελληνική Νομαρχία, p. 193; cf. Vovelle, 1793. La Révolution contre l'Église, p. 37. also used in the Ionian Islands in 1798), 30 and "free polity". 31 Anonymous argued that good government, which men invented to rediscover their natural bliss, can be combined with democracy as well as with aristocracy, because both encompass freedom for all people and the rule of the laws the people themselves established jointly and voluntarily. The reference to the aristocratic republic alluded not only to Montesquieu but also to Napoleon's "aristodemocracy", which was proposed as a system of governance for the Danubian Principalities, 32 and to the aristocratic Septinsular Republic, without, however, both being named. 33 The word nomarchy should be considered identical to the word republic, 34 which Zalikoglou's French-Greek dictionary (1809) defines as polity, aristocracy and democracy. 35 Although a landmark word of its era, nomarchy was not entered into the dictionaries with that meaning. It was, however, used during the nineteenth century by French and German authors of philosophical works (such as Thurot and Krug), 36 although not by any Greek authors. 37 Anonymous dedicated his work to liberty (together with his opposite, tyranny, the two most common words in his text: along with their derivatives, they appear 189 times), which in the Hellenic Nomarchy is linked to ομοιότητα, commonality -the same word was also used instead of égalité [equality] in the Greek translation of the French constitution published in the Ἐφημερὶς of Vienna 38 -and to fraternity, the emblem of the French Revolution. Called sacred, liberty is personified by a female deity, who resides in the motherland [πατρίς] , Greece, and is defended by certain exemplary figures of Greek antiquity (Lycurgus, Demosthenes, Epaminondas, Leonidas, the Spartans) and the contemporary Souliotes and Maniots, proof that Greece still produced "liberty-loving" men and heroes ready to give their life for their country: "The life of the true citizen must end either for his liberty or with his liberty." 39 The motherland (third most common word in the text, 174 times along with its derivatives) accentuates emotion; the term nation [έθνος] , which was used during the French Revolution, mostly in a legal context, 40 is absent. The motherland is not simply a place of birth, it represents the ties of kinship, man's most precious possession; it is worth the possible endless struggle, it encapsulates for contemporary Greeks just as for their ancient forefathers, "all the ideas regarding liberty's benefits and all their life's bliss". 41 The motherland is Hellas. It is both ancient Hellas, the model of perfection, distorted through historical changes, and the new Hellas, suffering under the yoke of slavery (the words slaves and slavery appear 108 times in the text). The rebirth of Hellas, which, after all, is the patriots' objective, is expressed with the nouns επανόρθωσις [restoration, 14 42 Hellas and the Hellenes (the most frequent words in the text, 129 and 177 times respectively, together with the adjective Hellenic, 332 times) are the new revolutionary collectivity inspired by Greek antiquity, which alternates in the vocabulary with the traditional collectivities, "our genos" [people, race, 28 times] and "Christians" (14 times). The duty of every Greek (177 times), of man (123 times), of the citizen (42 times) and of the people (41 times) is to liberate the motherland (see also every individual good for the good of the community."), 44 and he condemned the selfishness and eudemonism that turned to individualistic (rather negative) liberty , 45 an attitude characteristic of rich notables and the clergy. He also strongly criticized Greek immigrants who, clumsily emulating the indigenous wealthy élite, abandoned themselves to individual pleasures. 46 These ungrateful apostates are addressed by a personified motherland, who reminds them, just as a mother would her children, that her liberty depends on them and not on foreigners.
Anonymous, flush with revolutionary optimism, emphasized that Greece's liberty was attainable. Contributing to this conviction was the fact that Ottoman rule was in decline and challenged by many separatist movements. In contrast, the Greeks, whose morals and character had not been distorted by conquests, had begun to adorn themselves with education, as Korais pointed out in his Mémoire. 47 However, Anonymous added, the nation did not need centuries to adorn itself: "For liberation and adornment are the same."; 48 the Ottoman State would collapse, the Greeks must not submit to another foreign sceptre, and Greece's co-religionist Serbs, led by Karageorge, had set the example. 49 The "machine" -the driving force of the people, according to Robespierre, 50 the secret key of Jacobinism that lies hidden in the people's shadow, in the societies 51 -was ready: "Today, the means are sufficient; the machine, anyway, is complete. All it needs is someone to give it a push, and then it will operate on its own." 52 In conclusion, we could say that the influence of the French Revolution's language and, indeed, of Jacobin political language 53 on Anonymous' manifesto is obvious. Anonymous promotes the standard of a new man, 54 the modest revolutionary-patriot and volunteer who gives his life for liberty and motherland (incarnated by the hero-martyr Rhigas), the model of a Spartan polity founded on law, virtue and the common good. 55 The Hellenic Nomarchy is linked to the standards of ancient Greece and to the expectations of internationalized Jacobinism, which, through Buonarroti and the Italian patriots, took strongest root in Italy more than in any other European country. 56 
Translated from Greek by Lilia Psarrou
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